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Introduction and Research Questions

This thesis presents an analysis of my findings that resulted from the internship assignment I undertook for Soa Aids Netherlands, a Dutch organization specialized in the field of sex education. My assignment consisted of gathering information about girls’ as well as boys’ sexuality and took place in the course of a review of ‘Long Live Love’, a sex education method used for 13-15 year olds in high school. As the aim was to both represent and reach a varied teenage population, adolescents with different genders, ethnicities, sexual preferences, ages and educational levels were consulted. In the course of the process I began to notice how in various settings girls were described as ‘easy’, ‘sluts’, ‘hookers’ or ‘ho’s’. This took me by surprise, since I thought of these labels as rather outdated and had not expected to hear them being used to such an extent by both boys and girls. The frequent use of these labels, while there didn’t seem to be equivalent terms for boys, signals in my view an asymmetry in the freedom boys and girls receive in the expression of their sexuality. It is this imbalance which will be the topic of my thesis, taking the ‘slut’ or ‘whore’ label as a starting point.
In her study of adolescent female desire in the U.S. ‘Dilemmas of Desire. Teenage Girls Talk about Sexuality’ (2005) Deborah L. Tolman states that the slut label forms part of the dual conception her society has of femininity, in which a girl’s identity is inevitably intertwined with her sexuality. According to Tolman, developmental psychologist and founder of the Centre for Research on Gender and Sexuality at San Francisco State University, to be a “good” feminine girl firstly means to be a heterosexual girl, and secondly a chaste girl. The girl who acts on her sexual desire is thought of as “aberrant” and “bad”. This division, which she called the Madonna-whore split, appeared to be ‘surprisingly alive and well in the public imagination and in the lives of adolescent girls; even girls who do feel entitled to their own sexuality negotiate this label’ (ibid.: 11). The girls she interviewed judged both each other’s and their own sexual behavior according to this split, using it as an internal point of reference. Tolman argues that it is ‘a crucial aspect of societal denial of female adolescent sexual desire’(ibid.: 12). 
As she set out to capture the sound of what she calls an ‘erotic voice’​[1]​,  Tolman found that speaking with these young women about their sexual desire was not an easy task. Instead of ‘tapping into a secret life of girls’ sexual pleasures’, as Tolman had imagined herself to do, she found herself hearing stories of girls who faced ‘a choice between their sexual feelings or their safety’, leaving them to experience their sexuality as a problem rather than as something to be enjoyed (ibid.: 43&44). Her reflections brought back the difficulties I had faced during my interview process, as I too had begun my research looking forward to hearing juicy stories of sexual excitement but soon learned that often feelings of isolation, loneliness and confusion turned out to be equally present. At times the intensity of the hurt made the conversation an uneasy and challenging experience, making me wonder how to continue the conversation without denying their pain or touching upon it too insensitively. It seemed to me that the experiences of these young women mirrored each other in their complexity and I felt the urge to come to a better understanding of the source of these sentiments. My research questions then will be:

1.	What are the dating  discourses that Dutch teenagers use to talk about sexuality? Is the Madonna-whore split reflected  in the interviews I had with 11-17 year old adolescents?

2. 	How can we understand my research finding that girls equally share the use of this female unfriendly  discourse?





To come to an understanding of the varying ways the teenagers spoke about sexuality, often making use of an ‘Other’ to value or discredit certain behavior, I found it useful to view their statements as an expression of what Foucault calls a ‘discursive formation’ since they gave voice to ‘forms of social organization based on unequal relations of power’ (Hall 1997: 44, Phillips and Jorgensen 2002: 17, 104-108). To ‘understand and articulate the multiple oppressions’ these teenagers repeatedly touched upon, intersectionality provided another helpful analytical tool as it ‘aims to make visible the multiple positioning that constitutes everyday life and the power relations that are central to it’ (Phoenix & Pattynama 2006: 187). 
By making use of the available discursive resources that are present in their socially and historically specific situation, these adolescents are both ‘producers of discourse and products of discourse’ and as such perpetuate a ‘regime of truth’ concerning sexuality (Hall 1997: 49). The interrelationship between gender inequality, racist sentiments and class difference, the ‘multiple axes of inequality’, form an integral part of this discourse (Prins 2006 in ibid.: 191). This thesis emphasizes the specificity of the social position teenage girls find themselves in, as their desire and sexuality have since long been subdued, thereby preventing young women from maturing into powerful subjects. 

As these adolescents’ accounts reveal ideas about ‘an imagined Dutch identity’ that coincide with what they consider to be proper heterosexual behavior for boys, they furthermore resonate with what Mepschen, Duyvendak & Tonkens describe as ‘the sexualization of European debates’ on integration politics (2010: 963). While these authors, all working in the field of sociology and anthropology, explain how gay politics have been taken up by right-wing, nationalist political parties as a means to construct a Dutch identity as opposed to a Muslim identity, I shall demonstrate how white, middle-class, heterosexual boys’ constructions of male heterosexuality have been affected by this exclusivist discourse as well. The reflection of reality these young people presented in their speech, expressing attempts at meaning making and identity formation, does therefore not exist separately from the society they and I live in, on the contrary. One of the key premises on which my discursive analysis is based is that ‘minds, selves and identities are formed, negotiated and reshaped in social interaction’(ibid.: 104-108). The type of discourse which these authors describe maintains an opposition between the seemingly disparate modern, secular individual and the family-based, religious self, thereby sustaining the asymmetric power relations at a societal level.




Data collection took place through a number of ways, using both qualitative as well as quantitative methods. In that respect my approach could be labelled what Leckenby and Hesse-Biber call a ‘mixed-methods’ strategy (Hesse-Biber & Leavy 2007: 249-291). As mentioned, the intensive semi-structured interviews I conducted with 28 adolescents form the basis of my research. Making use of an extensive list of questions organized by topic, I decided on the basis of their demographic data – such as age, gender and sexual preference –and the information they provided during the interview which topic to cover. Interviews were recorded and subsequently transcribed by me. By the end of the interview process I organized all data by topic with the help of a qualitative data analysis program named MAXQDA. During the coding of the interviews, selecting those parts of the interviews relevant to a certain topic, the frequent references to girls as ‘slut’ or ‘whore’ led me to create a separate category on the basis of these utterings. Literature reviews then attested to the pervading existence of the slut label as a category, as it has been receiving attention in research on female adolescent sexuality on an international scale throughout decades.
	However, it were not solely the interviews which had made this gender bias so apparent. After I had finished my internship assignment I was given the opportunity to take part in several related projects, which included cooperating on the development of the DVD that was to accompany the teaching method, as well as pre-testing chapters of the magazine at a number of high schools to test the responses of the target group. The follow-up interviews with teenagers for the DVD, as well as the short questionnaires and focus-group discussions for the pretesting, brought me to the public arena of the high school to a greater extent. While this had been more of an exception in the case of the intensive interviewing, now it became my working field where I could to some extent engage in participant observation. Especially during the focus group discussions the apparent burning issue of gender inequality would frequently come up, while we were in fact to discuss the credibility of the teaching method. The more time I was spending amongst teenagers, as a researcher ‘in function’ as much as by overhearing conversations in canteens and schoolyards, the more it became apparent to me that as a feminist I could not oversee the position these teenage girls found themselves in. 




As a young, white, heterosexual female, coming from a middle-class background, I was well aware of the limitations this might pose on the extent to which my respondents would feel comfortable to express themselves towards me. However, it were mostly my preconceptions about what it meant for me to be a heterosexual girl, and what I thought that would mean to my male respondents, that were challenged. Talking with boys, of any race, class and sexual preference, I was confronted with my belief that boys are less sensitive than girls when it comes to sexuality, and if they are, that they would be unwilling to talk about their feelings. Despite the fact that my own experiences with boys and men countered this assumption, I had held onto it, thinking that these personal encounters presented perhaps more of an exception to the rule that men are ‘really’ insensitive. Throughout the research however, I found that in most cases boys, just like girls, found it insightful and enjoyable to talk about sexual feelings and related emotions. Yet it seemed that this came as much as a surprise for me as for them, as they enthusiastically told me how it had ‘actually been fun to talk about sex’ in a way that was new to them. 
Gradually I began to understand that ‘my’ beliefs were in fact representative of a norm that is firmly embedded in our society’s notion of masculinity: boys don’t, and/or are not supposed to, talk about their feelings. Boasting about sexual experience in terms of the number of girls you have had as boy, and the kind of sexual acts engaged in, is on the other hand an accepted take on masculinity (Tolman 2005: 1-24). That this however can be as much as a performance for boys to fit in, is a story which is less frequently told. Because the interview setting forced me to ask boys questions that assume boys are sensitive, not primarily interested in sex and willing to talk about their feelings, the opportunity presented itself for the interviewees as much as for myself to move beyond this dominant discourse. The new discourse that was to become part of the teaching material I was working on educates the heterosexual youngsters in such a way as to allow more space for girls to express their desire and boundaries, while giving examples of male role models who express that they both respect and appreciate this. Although I supported this notion of gender in theory, it took the experience of stepping into the role of the professional representing this discourse to ground it within myself and replace the old one. 
Questioning assumptions about masculinity and femininity, I have found, challenge fixed ideas about the self, which can be an unnerving experience as its asks us to be critical about what we perceive to be the truth about reality and ourselves. Through taking part in the internship however, I learnt that there is an alternative and more positive way of self-identification, as I gained insight into the formation of ‘my’ heterosexual feminine self. This self had learned that sexuality is an inevitable part of my identity when relating to men, leading to an attitude of dependence on their approval of my sexual attractiveness and behavior - or one of fury precisely because of that dependence. As this self was being put on hold during the interview process the possibility of speaking in new ways about sexuality opened up and created the opportunity for all of us to change our perspective of what it means to identify as a boy. For my part it shifted my view of sensitive boys as an exception to that of boys being in general much more than ‘cool’ and callous, helping me to relate to boys and men in such a way that my sexuality does not serve as the key indicator of my identity. The boys in their turn began to experience that it could be ‘cool’ to show their emotions and sensitivity - which was in fact exactly the aim of the teaching method I was interviewing them for. 














Historical and Social Context
The Slut in Society

The degree to which being labeled a slut can leave an imprint on women is shown by Emily White, writer of both fiction and non-fiction work, in “Fast Girls”  (2002). She talked and corresponded with more than 150 women living in the U.S. who were all the target of slut stories their peers told about them during high school. As White writes, taking part in her research for many of these women was an opportunity for a much wanted relief, which is illustrated by the number of respondents who eagerly contacted her. Although the women differed in their relationship to this period in their lives at the time of the interview, some seeing it as a closed chapter while others viewed their present feelings of inferiority as a direct consequence of it, for all of them hurt feelings surfaced while writing or talking about it. This was due to the intensity of the social exclusion the label brought with it. White describes ‘the slut’ as a contemporary example of the scapegoat: in the midst of the emotional and hormonal rollercoaster most teenagers in Western societies go through, categories such as ‘the slut’ present a welcome tool to pinpoint what is legitimate sexual behavior, and what is not. Although the scenario is played out in high school, White too argues that it has its roots in society at large.
Social exclusion is a theme Gayle Rubin explores in her article “Thinking Sex” (1984), arguing that in every society there exist conceptions of what constitutes a good, healthy, legitimate sexuality and what is viewed as a bad, deviant, and immoral expression of sexuality. This, she argues, makes it hard for most of us to think about sexuality in more neutral terms, and omit any judgment. What the sexually stigmatized categories share is that they are perceived to present a threat to the nuclear family, an isolated entity with its roots in patriarchy, which originally considers sex itself as sinful unless used in the service of procreation. The degree to which sexual desire, acts and identities upset this construction determines their position on the moral and societal scale, like the weighing of women in the time of the witch hunt. A lesbian couple in a long term monogamous relationship for instance, already is a step closer to the ideal heterosexual family since such a relationship is understood to present a similar kind of stability. On another end of the spectrum would be a woman who has sex in return for payments since, by her sexual availability outside of the family, she possibly disrupts it.
What struck me after reading Rubin’s article is an image of the nuclear family as a blueprint of society, bearing its hierarchy and as such the principle space where its ideology is perpetuated and inscribed upon the body. Controlling the boundaries of the female body then serves to keep the structure in place which has for long been to the benefit of white, heterosexual, financially privileged men. Considering the fact that until rather recently girls were the lawful possession of and subservient to their father, who would later on be replaced by their husband, I would argue that especially for them it has been important to demonstrate and live by the societal rules concerning sexuality as strictly as possible. Their sexual desire was simply not the decisive factor in the choice of partner and thereby their future. As it was not until the sixties that a youth culture emerged on a global scale which rejected the rules their parents and other superiors imposed on them (Wouters 2005: 24), I believe that adolescent girls on the whole are still to a degree under pressure in contemporary society to play by rules that were originally not of their making. 
This is certainly the case for Tolman’s respondents for whom feeling and locating desire in their bodies, let alone speaking of it, already posed a challenge. Although the Dutch teenage girls I spoke with generally had a stronger sense of their sexual desire and their right to satisfaction, they were nevertheless well aware of the consequences of a behavior that expresses this might have for their reputation – be it in the eyes of their parents or peers. The cultural difference can be explained by the fact that dating practices in the U.S. emerged long before gender inequalities themselves were addressed, which meant that the inferior position of girls was from the onset more outspoken and would remain so until the beginning of the twenty-first century (Wouters 2005: 162). In the current Dutch right-wing political climate there is the tendency to stress the socially underprivileged position of Muslim girls in relation to their fathers, brothers and extended male family members, with the headscarf as the explicit point of controversy. Van Zoonen and Duits (2006) demonstrate, however, that dominant discourses on both the headscarf as well as on Western female dress in fact share their regulation of the female body and more specifically, girl’s sexuality. 

The Discourse of Desire 

The amongst adolescents highly popular genre of horror movies, in which a girl’s desire inevitably invites her own destruction, furthermore underwrites the problematic of female sexuality. White argues that the stories serve as a socializing tool for teenagers, as they lead them to believe that desiring girls deserve to be treated badly (2002). Tolman’s analysis of the social constructions that inhibit female sexual desire helps to explain this. She argues that in U.S. society, desire is commonly understood as the inevitable outcome of testosterone production. Since the source of desire is thought to be a hormone that does not appear in the same quantity in a maturing girls’ body, girls aren’t supposed to experience the same kind of feelings as boys. Instead, girls are expected to ‘long for emotional connection and relationships’ (ibid.: 5). Desire furthermore is ascribed a power so great that once stirred it is beyond control by the person who embodies it. When desire, which is assumed to demand satisfaction through sexual intercourse, can’t find fulfillment, aggressive and violent behavior are thought to be accompanying the search for gratification (ibid.: 9-13). Following this line of reasoning it is thought to be in the interest of girls to keep boys at a distance. 
Despite the fact that research has shown that ‘ … hormonal fluctuations in pubertal development … are but one contributing factor in adolescent sexual behaviour and … that, especially for girls, societal factors outweigh or affect biological ones’, the concept of desire as rightfully belonging to one gender only is dominant. (Udry, Talbert, & Morris, 1986; Halpern, Udry, & Suchindran, 1997; Halpern, 2012 in Tolman 2005: 14). From this logic it further follows that when desire does occur in a girl, it implies a crossing over from one category into another, blurring the supposedly clear boundaries between female and male and femininity and masculinity which thereby lose their apparent truthfulness. It is the fear of social disorder which serves as the fuel for this limiting conception. And as Tolman states about female adolescent sexuality: ‘Where society is ambivalent, there is a tendency to focus on those with the least power …’ (ibid.: 19). In short, because boys are thought to be unable to help themselves once their desire has been sparked, the responsibility to remain safe themselves and maintain the social order, is put in the hands of girls (ibid.: 16).
That such social conceptions of femininity and desire are indeed lived and felt ‘to be the “truth” of human experience’ is demonstrated by Tolman’s female respondents (Tolman 2005: 14). Each of them calculates the risks that come with expressing  their sexual desire, and chooses their own way of managing their sexuality. For example, a general rule is that having a boyfriend provides girls with the legitimate, socially accepted form to engage in any sexual activity. Yet a boyfriend offers no guarantee to remain free from stigmatization, since he could still spread a rumor about the girls’ reputation. This he can do both during or after the relationship to enhance his status and affirm his masculinity. For those who would like to experiment sexually without desiring to actually sleep with their boyfriend, having a boyfriend for too long could complicate matters. This is because the boy is socially privileged to desire and demand sex from her, whether the boy might want this or not. Finally, since a girl runs the risk of getting a reputation by having too many boyfriends, whether she in fact is sexually engaged with them or not, she might consider it to be more beneficial for her to give in to her partners’ need in order to hold on to the relationship. 
The list of consequences the bulk of these girls took into consideration as to whether or not, or in what way give in to their desire is long. Besides getting a reputation, girls feared their family’s moral judgment for no longer being a ‘good’ girl. Pregnancy - and having to leave high school as a consequence; sexually transmitted diseases - and their possible life-long consequences; having to have sex while not desiring it were all mentioned as risk factors as well. Finally previous experiences with violent boyfriends could stop them from making contact with someone new. In some cases one fear added to another, leading to behavior that only increased their vulnerability. For instance, one girl described how her fear of being thought of as a ‘bad’ girl by her mother, stopped her from getting contraception, since carrying these might suggest that she would have ‘sex every night’ (ibid.: 92). Although that was not what she wanted, the times that she did wish to engage in intercourse she would be dependent on the boys’ carrying condoms or not. In other cases girls decide to masturbate in the safety of their own private space, leaving the boy for whom they had feelings to be a fantasy, without the negative or positive consequences in real life. 
To understand how this conception of female adolescent sexuality has come into being Tolman specifically introduces the article of Adrienne Rich “Compulsory Heterosexuality and Lesbian Existence.” She finds it of particular importance since ‘the effect of this invisible system of social control is that we all, adults and adolescents alike’, come to perceive girls’ sexuality as a  problem (ibid.: 19). What’s more, girls themselves are being held individually responsible for a problem which is essentially not of their making. Consequently, the teenage girls of her study are privately trying to solve what they believe to be their personal problem by continuously keeping their desire in check in manifold ways. While the conceptualized femininity this ‘invisible system of control’ perpetuates is bereft of sexual subjectivity, part of approved and appraised teenage boys’ masculinity is to have sex with as many girls as possible (ibid.: 18). Obviously this is restricting boys in their feelings and behaviors as well, as they are not expected to long for relationship and romance in order to be ‘real’ men. Furthermore homosexuality is considered as an aberrant form of sexuality within this construct as desire is supposed to be aimed in one direction only, which is that of the opposite sex (ibid.: 16). 
Rubin further writes that to maintain the sexual order, which is supported by means of law, transgression is met with ridicule, stigmatization or physical violence (ibid.: 275-284). Indeed, throughout the accounts White collected, her respondents demonstrated how girls especially took part in violent attempts to control girls’ sexuality: “Girls manifest a verbal and physical hostility toward the slut that is remarkable in its focused intensity” (ibid.: 133). In the Netherlands girls use ‘banga lists’ on which they keep track of who is a slut, that are made public through social media, as a means to distract the attention from themselves and save their reputation​[3]​. That girls strive for popularity at the cost of one another by making use of this sexually stigmatizing label is telling of the importance of sexuality amongst adolescents, and the pressure to fit in the heterosexual framework, a topic I shall now discuss in detail by looking at the discourses on female adolescent sexuality that resulted from previous research amongst high school pupils. Although Rubin doesn’t mention teenage sexuality I find it appropriate to consider it as another category of contempt, as various dominant contradicting discourses on girls’ looks and behavior leave little room for girls themselves to give an alternative meaning to their experiences within this heteronormative construct. 

Dutch Discourses on Desire

That this type of discourse is affecting Dutch teenage girls as well is demonstrated by Marijke Naezer, an anthropologist specialized in the field of gender. In Naezer’s research among Dutch teenagers concerning the relationship between nicknames and image formation at high school, she discovered that sexual behavior was the most common and important indicator of social status. Her work expresses a pronounced similarity with my own research in the way female sexuality is perceived, as she found both boys and girls to express particularly strong sentiments about girls they considered a ‘slut’ or ‘hooker’. ‘Going out with another boy all the time’ is how both genders similarly described what they considered unacceptable behavior for a girl. Even though the key components of what defines a ‘slut’ vary slightly across her informants, most of them drew the line at kissing another boy every week (2006: 94). From the girls’ statements it further becomes clear that going out with a different guy ‘all the time’ is not the only criterion for judging another girl a slut. Wearing skimpy clothes and ‘too much make-up’, especially when combined with ‘pushy’ or ‘affectionate’ behavior towards many guys, is equally thought of as expressing her willingness to be sexual too overtly. Female respondents made sure to dissociate themselves from such girls by stating that they were ‘different’. 
For the male respondents the behavior served as the single criterion to deem a girl a slut, which they described in terms of ‘bad’, ‘pathetic’ and even ‘dirty’. As long as a girl would not go out with a number of guys, her looks could still be seen as attractive even though they might hint at ‘slutty’ behavior (ibid. : 78-84). This is in accordance with what Tolman found, namely that as long as a girl appears to be desirable without actually acting on it, her behavior and looks are in agreement with the social norm. Precisely because she appears as if she is available, a pleasing object for the male gaze, she remains free from any moral judgment. Naezer argues that the harsh judgments stem from three underlying norms concerning girls’ behavior, shared by both boys and girls, which are being simultaneously crossed by girls who are labeled as sluts. The first norm is that a girl is supposed to dedicate herself to one person when it comes to love. Besides the limitation that is being set on the number of partners a girl goes out with, a girl is generally not supposed to put herself in the centre of attention according to her respondents, and should put others first (ibid. : 78-83). 
Although the desire discourse, and the understanding of the self in the neo-liberal approach, both hold girls personally responsible for their actions and command an attitude of sexual moderation, ‘public discourses surrounding girls’ dress in contemporary European societies’ construct women’s bodies as ‘dependent and subject to intervention’ (Duits and Van Zoonen 2006: 114). ‘The decency discourse’ these authors describe, focuses on the regulation of skimpy dress in schools, leading for instance to the ban of tops that show a girls’ belly button on a Dutch school (ibid. 106). Strikingly a related fear underlying this type of discourse is concerned with the supposed ‘early age at which girls and boys may engage in sexual behavior’ (ibid.: 106). All these discourses then leave little, if any space for agency, and a reading of girls’ dress in terms other than sexual. While on the one hand it is held that girls need to be protected against themselves as their skimpy dress might ‘give off unintended sexual signals’ that could possibly lead to harassment, on the other hand girls are not to expect to harbor any sexual desire themselves either. In light of these findings the fact that Naezer’s female informants scrutinize each other’s dress and make-up so stringently while their male peers do not, comes less as a surprise. 
The girls’ judgments of each other’s behavior and looks can further be viewed as an outcome of “a societal Stockholm syndrome” as it allows for a broader insight into the power relations within patriarchal society and the social position girls inhabit (Graham, Rawlings and Rigsby 1994 in Adorjan et al. 2012: 463). According to these authors, such a ‘collective reaction’ stems from women’s and girls’ dependency on men: ‘the fear that they might anger men or be sexually assaulted by them leads women to respond by trying to please men and exhibiting feminine behaviors of submission’ (Adorjan et al. 2012: ibid.). An identification with the morals concerning sexuality for adolescent sexuality in other words, makes girls complicit in the perpetuation of the heteronormative status quo.– these discursive regimes out rule the fact that girls themselves might actually want to engage in sexual encounters, gain sexual experience, enjoy their bodies and actively seek sexual pleasure. In agreement with Tolman I would argue that what is truly at stake here is a societal fear of girls’ sexual desire, which results in the institutionalized disciplining of girls’ bodies through regulations on dress and behavior. 
To see whether and how these norms are still the case for Dutch teenage girls at the start of the second decade, I shall now present a selection of the data I collected in the course of my internship. While I initially intended to focus primarily on girls’ behavior, highlighting their position by contrasting their experiences to those of their male peers, it began to show that the boys’ accounts provided insight into the broader gendered, racialized and classed context within which both female and male adolescent sexuality are situated and constructed. As it turned out, juxtaposing experiences of Muslim adolescents to those of secular Dutch teenagers brought similarities to the fore of these seemingly disparate identities as they are constructed in the current discourse on Dutch identity. Furthermore, in addition to what Naezer found, a norm concerning male sexual behavior surfaced. The relevant themes that most obviously expressed the intersection of  gender, race and class, while simultaneously expressing the various dominant discourses on sexuality and Dutch identity, are ‘coming on to someone’ and ‘desires and boundaries’. The following chapter offers an analysis of the accounts of four interviews concerning these topics, each held with two befriended respondents.
 
Data Analysis
Coming on to Someone

“If a boy approaches  a girl he really loves her.” (Amal, 12 years old.)

Social media provided a helpful and most welcome tool for all the teenagers who were part of my research. Social networking sites such as Facebook and its Dutch equivalent Hyves, together with the chat services they and other hosts provide, were all frequently mentioned as a means to get to know another person of one’s liking. The teens professed to find it easier to strike up a conversation when in the safe confines of their private space. Feelings of shame, that could otherwise show through a red face or stuttering, can be kept out of sight, while the distance created the opportunity to ponder a well-formulated response. Nevertheless, once e-mail addresses have been exchanged for a virtual rendezvous, a girl is already vulnerable to ridicule and the loss of reputation at school. This was demonstrated most obviously by the difference in tone of the separate conversations I had with Yasmina and Amal, both twelve years old and with an Egyptian and Moroccan background respectively, and with their male peers Agmed and Soulaiman, twelve and thirteen, both of Moroccan descent.
While the boys spoke freely and openly about their lust for girls, discussing which body parts they favored and strategies how to come on to girls, Yasmina and Amal went back and forth with what they could and could not say, let alone feel or do. Their fear was matched by their excitement, making me wonder about the energy it must have taken them to suppress their liveliness and longing to discover their desire. That they tried to keep silent came as less of a surprise when I began understanding how they feared especially their fathers’ judgment, or that of other male extended family members such as uncles and cousins. These men appeared as the strongest representatives of their religion, Islam, and were best kept out of any conversation the girls might have with their mother about their period, boys, relationships, feelings and sex – if they would talk about these things to her at all​[4]​. The girls hovered in their judgement about dating practices between what was not allowed according to their faith, and the possibility to slightly bend these rules because, they said, they were growing up in the Netherlands. 
The crisscross of rules, of do’s and don’ts these girls expressed, is telling of the maze of messages the girls receive about their sexuality. At one point Yasmine exclaimed that, from what she had heard, relationships bring so much trouble, she’d rather ‘forget about boys’ and ‘sit with her mother’. Amal agreed, sighing that ‘yeah, at first I thought that too’. In the course of the conversation however, Amal somewhat unwillingly confessed that she had started liking boys, and she was struggling to tell me that yes, she had developed feelings of love for in fact two boys in particular. It took the repeated stimulation and encouragement of her friend Yasmine to speak her mind and say these words out loud, which in my view illustrates the difficulty for Amal to simply allow herself to experience these feelings. This turned out to be the result of a strongly professed connection between love, sex and marriage in their statements, all of which they viewed as only for ‘grown-ups’ and for which they deemed themselves ‘too young’. After Amal’s confession, both girls were therefore quick to add that her feelings are different from what they call ‘being truly in love’. A feeling, they tell me, which is reserved for couples who get married.
As Amal’s experiences at the time of our interview did not match their conception of ‘true love’, her desire, like that of the girls’ Tolman talked to, became a problem to solve. This she and her friend did by making a distinction in the realm of their emotions: they explained to me that the feelings Amal described have more to do with enjoying the boys’ looks, or simply ‘liking his behavior’. That their desire is real however, shows from their interest in and knowledge of their peers’ sexual activities at school. Both describe in detail the place in their school building ‘where kids who are in love go’ for making out, and with joy they perform how they would ask a friend to approach the boy they like in order to get his e-mail address or account name for a chatting service such as MSN. However, as much fun as they have while showing me how to do so, they simultaneously warn me that it’s best to advise other youths to ‘never use your real name’ or ‘real e-mail address’ when wanting to add a boy to your list of chat friends. Because once he would find out who you are on the internet and not be happy that you tried contacting him, they explain to me, he might tell others how you feel and make a fool of you. 
 The combination of both sexual curiosity and fear for the loss of reputation that speaks from these girls’ accounts is evidently the result of the discourse of desire at work. Being in a position where they feel they have to hide their desire hinders them from taking a more empowering stance: that it is not up to another person to decide over your reputation but that it is instead telling of the female unfriendly norm that a boy would find support for an unkind statement. While at first it seems that these girls have found a source of knowledge about dating practices within the confines of their school that poses an alternative to what they learn from their family, in the end here too the girls find themselves hampered in their freedom to connect to boys as this time the opinion of their peers renders them vulnerable to stigmatization. In order to become convinced of gender equality though, and the right to one’s own desire, an environment is needed to support this view. As we learn from Naezer’s results this has until recently not been communicated strongly in the Dutch schooling system​[5]​. Therefore I do not think Yasmina and Amal differ that much from other Dutch girls in their experience in this respect, as girls are generally taught to interpret their feelings and sexual desires in a way that does not allow space for their potential depth.




Despite the complicated sentiments they expressed about matters concerning their own sexuality, they were very clear and outspoken when it came to the case of gender and who is to make the first contact. ‘I think, if a girl comes on to a boy, then she knows that she is cheap’ Amal states, something she has learned from her aunt. Yasmine corrects her by saying that ‘cheap’ is not the right word, upon which Amal suggests that ‘easy’ would indeed be better. Yasmine further explains that if a boy comes on to a girl, ‘you will know he likes you. A boy would not approach a girl for no reason’. Although she states it in such a way as to sound sure of herself, she looks at me and asks for my confirmation. When I tell her that ‘I don’t know!’ in order to stimulate her to tell me what she thinks, she continues by saying that ‘a girl would not go to a boy just like that either [without reason other than wanting to hit on him]. That’s why if a boy goes to a girl he really loves her. So that’s why he has to show it’. The explanations that follow upon each other only make sense within the heterosexual framework where desire has to follow the one way traffic lane from boy to girl. As Naezer stated, girls are to wait for the right guy to come along. Dare they take a step, the price they pay is a reputation of being ‘cheap’. 
To make contact through the internet is a way for these girls to temporarily trick their minds from telling them they are ‘easy, cheap girls’ like they have learned from their family. Yet they are aware that there are still consequences to be feared in the setting of the school. The girls might be so concerned with the possibility of the boy spreading the news of their initiative for contact because this would mean that they themselves are doing exactly what they are told not to. In their minds it might be easier to put this kind of behavior on other girls so as to save their own reputation. That they do not see this is probably because as long as their actions are not publicly acknowledged, and they make contact in secret, they can pretend to themselves that what they are doing is different – precisely how the teenage girls from Naezer’s research described ‘sluts’: different from us ‘good girls’. For girls like Yasmine and Amal, the micro-cosmos of the high school presents a setting in which a girls’ sexuality is an important reference for her social status. To question the male dominated take on sexuality would mean breaking with the norms. The fact that many girls do not (completely) see through the dynamics at work can hardly be held against them since the discourse of desire is so all pervading, as we could see for example in the storylines of high school movies. 
To contrast the girls’ view, the boys, Agmed and Soulaiman, told me they were already involved in relationships at primary school, even before they had reached the age of Yasmine and Amal. Soulaiman recalled a time when he was in love with a girl, and had received a chocolate bar from her for Valentine’s day with ‘I love you’ written on it. Despite the fact that at first he too had feared how his parents would feel about him having a relationship, when he decided to tell his mother she responded by telling him he was ‘doing a good job’ being busy with girls at his age already. Here we clearly see the discourse of desire at work. Although the boys viewed marriage as the end station like the girls did, this did not take away from the reality of their desire at their current age: desire itself was not questioned and they were able to freely act upon it. His was a love which was not complicated and excused for by making any emotional distinction between fictional and real. The ease with which they spoke about liking and lusting after girls was in striking contrast with the suppressed tones in which their female peers spoke. Surely, because of their age they considered themselves a bit too young for ‘going all the way’, but anything on the way was happily taken part in.
That they did not think the same should apply for girls became evident when I asked Agmed about any suggestions he might have for improving the sex education method I interview them for. Without hesitation he stated that it should be demonstrated to girls how to behave if they want to stand a chance to have a future husband. He also had a clear image of how to do so, namely by showing two pictures: one in which you would see a girl behind a window like a prostitute, and one in which you would see a girl in a wedding dress. As a girl, he explained, you have to know that you ‘stay with your guy’. The image of the prostitute should therefore be put on top of an image where a girl lets herself be touched by several guys at the same time. The double standard that these teenagers are being taught is obvious as Agmed himself not only visited prostitutes, but also took part in one of these ‘gang bangs’ where a girl was surrounded by a group of guys who would all touch her intimately.










“You shouldn’t think you can just get away with everything” (Kevin, 17 years old.)

As I previously mentioned, people of Moroccan descent have been increasingly represented as a problem for Dutch society to solve, representing a culture that is at odds with what has come to be popularly understood as Dutch culture: gay and female friendly, secular and multicultural. The behavior of some Moroccan boys has been a topic of discussion on the political agenda for at least a decade in the Netherlands. More specifically, frequently occurring violent incidents received a lot of media attention and gave rise to the unfortunate term ‘kut-Marokkanen’ (‘cunt-Moroccans’). Used by politicians and media alike, the term has taken root to the extent that it received an official status in the Dutch language​[6]​. The image of Moroccan boys sprung up in several interviews I conducted as well, yet this time the white male respondents related it to sexual behavior they saw their Moroccan peers performing, which they deemed aggressive and disturbing. These boys’ accounts demonstrate that their image of Moroccan boys in fact served to position themselves on the map of sexual behavior. Like the slut label functions as a tool to distinguish ‘right’ from ‘wrong’ female sexual behavior, the image of ‘Moroccan boys’ does so for male sexual behavior. 
The accounts of Kevin and Quint, 17 and 15 years old, who are both heterosexual and attend the higher levels of education within the Dutch schooling system, HAVO/VWO, provided the most obvious examples. A description of what they perceived as unwanted behavior surfaced when speaking about crossing a girl’s boundaries. At first Kevin tells how he, when going clubbing, has often seen ‘drunk Moroccans’ who are ‘all over a girl’ and ‘try to do all kinds of things’. Quint jokingly adds how they ‘don’t have to be drunk’ to behave like that, to which Kevin responds ‘Yeah, true. Moroccan’s right’. Both laugh, and Kevin continues: ‘…they try kissing them [girls] and who knows what else they try and yeah, it gets out of control with those people.’ When I ask them if only Moroccan boys approach girls like that, both are quick to disagree and tell me ‘this also happens with Dutch people’. Within the same breath though they reaffirm that when they see drunk boys harassing a girl, in most cases these are ‘Moroccans’. Again, Quint jokingly adds that ‘this is also their nature’, to which Kevin laughingly agrees.
Soon afterwards they wish to clarify that they ‘don’t have anything against Moroccans’. Quint does so by stating how he ‘has heard that they [Moroccan boys] automatically have a hard time staying away from women, which doesn’t have anything to do with being drunk or not. It is just as bad as everyone’s behavior.’ Here we find an interesting assertion. One the one hand, Quint makes use of a biological argument to state that Moroccan boys (and men I suppose) can’t help it that ‘they have a hard time staying away from women’. This is reminiscent of the discourse of desire where by nature men are inclined to chase after women, and for that reason are excused for any kind of sexual behavior. However, he too states that ‘it is just as bad as everyone’s behavior’, which suggests that he is aware that not only Moroccan boys demonstrate this kind of behavior, and that at the same time he does not fully agree with the essentialist ‘boys will be boys’ argument either. Throughout the interview though, he remains ambivalent in his statements, both when it concerns his image of Moroccan boys’ sexual behavior, as that of his female peers. As much as he disagrees with the reputation girls receive for acting on their sexual desire, so too he simultaneously disapproves of girls who kiss several boys on one night. 
 The same goes for Kevin, who explains that what is annoying him about other boys is their attitude, which he describes as ‘people trying to act all cool and try all kinds of stuff … and think that they can be anything and do anything’. What being ‘cool’ means to him is that as a boy you think that you can approach a girl and ‘grab her ass’ and ‘get away with it’. Although at first he claims to be speaking of boys in general, here too he comes back to groups of Moroccan boys he sees in town who shout at girls who pass by, telling them to ‘come over’ so that they can ‘grab her’. While I do not intend to deny the problematic of groups of boys bothering girls on the street, what I find interesting is how the image serves   to signify a kind of sexual behavior that he disapproves of. In other words, it is telling of a norm for male sexual behavior: that it is not appropriate to go up to a girl of your liking and do as you please without her consent. That both boys nevertheless desire to do so as well shows from their explanation how to come on to a girl in which they emphasize the importance of behaving subtly. 
This they illustrate by how not to behave: “Going straight towards her … and telling her ‘you’re hot’ scares girls off … If you immediately act like ‘I actually want to kiss you but I’d better not say it yet’”. The Moroccan boys who caught Kevin’s eye probably did so because they did exactly this: they behaved ‘unsubtly’ and thereby crossed the unwritten dating codes. That surely not only ‘drunk Moroccans’ tend to cross girls’ boundaries however becomes clear from Kevin’s own experiences with alcohol, which he also relates to the male members of his family. He explains how it is ‘in their genes’ to be able to drink loads of alcohol without being strongly effected in their thought or behavior – except for being able to ‘walk in a straight line’. Yet when he describes the difficulties of being in a relationship, he comes up with the example of having had a drink too much which could lead to ‘accidentally kissing another girl’. Suddenly there is a limit to his alcohol tolerance, and alcohol becomes a welcome excuse for a so called loss of control over his impulses. While at first he uses his family genes to distinguish himself from unspecified others who have a lesser control, when it comes to his desire his argument doesn’t hold up anymore, but nevertheless as a boy he is able to rely on the discourse of desire to justify his actions.  




The relationship between alcohol, sexual desire and boundaries is a topic which I discussed with the girls as well. Even though they, unlike their female Muslim peers, are able to go out and drink alcoholic beverages, the girls tell me how as a girl it is important to remain cautious about your reputation. Jente recounts how one time she had had a drink too much, and became ‘too affectionate’. Like a modern day chaperone, Edna guarded Jente from behaving ‘exaggeratedly’ and ‘putting her hands on someone’ for which Jente was thankful afterwards. Because, she explains, ‘it is hard figuring out your boundaries. I don’t think that it is a good idea to first cross them before you get to know them.’ Her feelings about this topic are somewhat ambivalent though: she explains that although she wants to be careful, she also enjoys the attention as it helps her to feel good about herself. Being in love with someone poses a similar challenge for both girls. While ‘it is nice to know that someone is there for you to support you’ when the feeling is mutual, Jente and Edna explains that being in love makes them very insecure, leaving them to feel ‘stupid’, ‘naive’ and dependent on the judgment of the boy in case about their looks and attractiveness. 
Surely enough, if their reality means that you have to watch out for your reputation, being in love is not going to be a pleasant experience since you have to trust that the boy will not take advantage of you and respect your boundaries. That this is not an easy task is demonstrated by the girls’ advise to other girls: they stress the importance of considering your boundaries even before you begin clubbing as there are a lot of ‘people with bad intentions’. Nevertheless for them, like many teenagers, the party scene is the place to meet someone since at school ‘you mostly talk about school things’. When I asked Edna about ‘the kinds of persons you have to watch out for while going out’, as she called them, she recounts the story of a party during which a boy suddenly started humping her from behind while she was talking to another​[7]​. She managed with success to tell the boy to leave, about which she stated that ‘it shouldn’t be any effort’ for her to do so, implying that girls shouldn’t make too big a deal out of it. However, she does state it made her feel awful and that guys who do perform such behavior should be removed from the party when they don’t stop acting like that. All the more interesting is the response Jente gives to this example. She states that ‘you should also not be open to this kind of behavior, you just have to ‘No’, just don’t want anything!’. 
It is this kind of reasoning which is reminiscent of what Tolman described as the status quo amongst U.S. teenagers, where girls are being held responsible for not inciting any desire in boys. When popularity is at least partially dependent on a girls’ sexual attractiveness however, as both Tolman and Naezer demonstrated, it becomes hard for girls to walk the fine line between appearing sexually attractive and not giving off any signals that you would actually like to act on it. That as a girl you cannot put yourself in the centre of attention, much less if that is done by acting on desire, without running the risk of appearing ‘exaggerated’ is furthermore reminiscent of what Naezer found among her teen respondents. In addition the girls have to deal with what Griffin et al. call the ‘new culture of intoxication’, referring to an overall increase in the use of alcohol among youngsters in North-Western European countries with excessive drinking as a key factor (2009). In ‘young people’s drinking narratives’, they state, ‘drunken women’ are ‘still constituted as sexually ‘loose’ and unfeminine’. Here too it is the ‘lack of self-control’ which is stressed in the representation of these young girls as ‘a significant threat not only to the state of the nation but also to herself’ (Skeggs 2005: 967 in ibid.: 459).
Despite the fact that Edna and Jente, who as white, middle-class and heterosexual girls fit the image of the ‘female binge drinker’, have the freedom to go out, by themselves, drink alcohol and to experiment with their sexual desire unlike their Muslim peers, this is still only possible within a setting that does not allow equal freedom of exploration for both genders. The whole discussion about boundaries then is put in a different light as it is altogether different amongst the boys and girls. Although Quint and Kevin might have the feeling that it is not a big deal as they tell me ‘you usually figure it out together’ by talking about it, for the girls to get to that point demands the courage to relate to their desire in a way that makes them feel they have a right to own and act upon it. Which means dismissing the idea that as a girl it is only your responsibility to give off the right signals without putting yourself in the centre of attention, and to draw a boundary at the right moment. While it is surely important to be clear about the message your are wishing to convey, however, this is not in any way part of the boys’ accounts of their experience of going out. In fact, at the beginning of the conversation the boys explained to me how amongst their gender it is commonplace to boast about sexual experience. 
Although Quint strongly disagrees with boys who just have sex to not be the last one of the group to remain a virgin, he, like many of my respondents, does state that this is the way sex is being thought and talked about amongst his friends and classmates. Yet when ‘the slightly younger youngsters’ do so, those who have just arrived at high school, this is disapproved of as well by Kevin. This time he particularly names young girls who say that they are drinking, smoking pot, and have had sex and ‘think this is very cool’. He then adds ‘those kind of people, I think, nothing good can come out of that’. The story comes up when we are on the topic of an appropriate age for your first sexual experience. He accounts how he ‘got dragged into’ it when he was younger than 14, about which he says ‘… you can’t decide for yourself what it is you really want actually’. By putting the responsibility in the hands of the girl, he creates an image of  himself as a victim of her desire. Considering the tendency of boasting about sexual experience as the boys themselves described however, it is more likely he took part in it for reasons that do not take away his agency so easily. Making use of the dominant discourse on sexual desire he fails to recognize its inherent restraining image of masculinity as primarily related to sexual activity. Instead, he criticizes young girls who show a similar behavior in which he himself took part at that age. 





 ‘In discursive group formations’, Phillips and Jorgensen write, ‘ ‘the other’ is excluded … Thereby all the other ways in which one could have formed groups are also ignored’ (2002: 44). As we have seen, the girls of my research, as those of Naezer, preferred to identify with boys, who are in a favorable position according to the dominant discourse on desire. To make sure the girls themselves would fit in with the heterosexual norm they distanced themselves from ‘aberrant others’, instead of teaming-up with their female peers to challenge the gender bias. Dutch girls furthermore helped to create ‘banga lists’ as a means to exclude girls of their disliking, adding to the importance of sexuality as a means to stigmatize a person. To use the words of White, promiscuous girls ‘need to leave or the natural order of things will be threatened’ (2002: 177-179). Female chastity is what lies at the heart of the desire discourse, which supports the social structure and its inherent power imbalance in favor of white, heterosexual, middle/upper-class men. As the accounts of my informants show, the male teenagers who are part of these dominant social categories do make use of this discourse to define their social position in the high school order where sexuality serves as the signifier of one’s status.
	In so doing, they refrain from an accountability for their sexual acts. From their judgments on their Moroccan peers’ behavior it shows however that boys can not limitlessly act upon their desire either. Unfortunately the Islamophobic discourse as described by Mepschen et al. currently lends them the opportunity to mostly see an ‘Other’ crossing girls’ boundaries, again freeing ‘native’ boys from having to take full responsibility for their behavior. While this discourse constructs social categories as opposing one another, making it seem as if a communal, family based self does not correspond with notions of the autonomous modern self, from the boys’ accounts it shows that they too make use of a family narrative, helping them to justify and normalize their behavior with regard to their alcohol intake. 
Equally Duits and Van Zoonen demonstrate that the discourse on adolescent girls’ dress is not limited to the dominant white culture either. Although popular discourse on dress constructs a dichotomy between religious, chaste Muslim girls and secular, sexually liberated ‘native’ girls, other discourses such as ‘the decency discourse’ testify to a similar emphasis on the regulation of the female body. On top of that the ‘native’ girls who do go out find themselves hampered by another discourse that emphasizes self-regulation, this time instructing them to keep their alcohol intake in check, as it might lead to ‘sexual looseness’.   
	Fear of female sexual desire is what seems to be lurking behind all these various discourses. All of my respondents, both male and female as Moroccan and ‘native’ Dutch adolescents, make use of the ‘slut label’ in order to signify behavior which they deem inappropriate for girls. While White argues that ‘the slut usually is a white girl’, constituting a category that is made up of a particular ‘set of ideals called the feminine’, when it comes to ideal and aberrant forms of sexual desire this specific kind of femininity does travel across cultural, racial and classed boundaries (White 2002: 174). As Duits and Van Zoonen write: 

‘Obviously, the virgin/whore complex permeates all cultures ... Although some opinion leaders now see Islam as the predominant carrier of ideals of unspoiled femininity, it has had an important place in Christianity and Judaism as well. While these religious connotations may have disappeared, the ideals of virginity and innocence in girls are still part of most western cultures (Driscoll 2002, in: Duits and Van Zoonen 2006: 111). 

Girls are thus endowed with the difficult task to manage their desire while appearing available. In other words, for a girl it is important to limit her sexual activity and, while looking potentially sexy, wait for “Mr. Right” (Moore and Rosenthal, 1993, p.83 in Naezer, p.95). 
While I do not underestimate the creativity and resourcefulness of young women to find their way in this confusing and often contradictory landscape of sexuality, the discursive regimes that shape it deserve careful attention as they tend to isolate girls who eagerly trod on these paths. The so-called natural order of things is in fact made true by the ongoing repetition of events that represent a simplified version of reality where sexual activity is primarily the privilege of boys. Yet, in order to make a relationship work, various boys did indeed suggest that respecting a girls’ boundaries works best in the long run. As common place as it might sound, communication is the key, which for boys means speaking about feelings and dropping the façade of toughness. As for girls, it is the right to enjoy their body and its potential for sexual pleasure, while acknowledging that it is time to say no to complicity with the power relations as laid out by the heterosexual framework. Obviously, girls and boys are not to be left on their own on this new route either, and a change of attitude towards female sexual desire is necessary at the level of society. 
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^1	  Speaking in an erotic voice for Tolman meant that the girls she interviewed were able to ‘feel embodied sexual desire … describe these feelings and … include them in their narratives about their sexual experiences’ (ibid. : 41).
^2	  ‘Pübercool’, Volkskrant, April 28, 2012
^3	  Linda Duits in Dutch TV-show ‘Pauw en Witteman’: http://www.youtube.com/watch?v=YYabxATRthU, last viewed on June 28, 2012
^4	  This was stated on various occasions in other interviews with Muslim girls as well. Girls who would go out at night, smoke and drink ‘like guys’, risked being banned from their families. Exclusion from the greater community was also at stake because of sexual activity before marriage. For this reason girls who were sexually active carefully considered what to tell to whom, especially when friends formed part of the same community. 
^5	  Dutch Minister of Education Marja Bijsterveld agreed as late as June 14, 2012, on making sexual education that aims for more diversity and prevention from girl’s boundaries’ being violated compulsory for high school pupils. Source: http://www.rutgerswpf.nl/news/uitstel-mag-niet-leiden-tot-afstel, last viewed on July 15, 2012.
^6	  Source: http://nl.wikipedia.org/wiki/Kut-Marokkaan, last consulted on July 4, 2012
^7	  Although Edna does not mention the race of the boy here, she does explicitly state on another occasion that the boy in question was ‘Moroccan’. Therefore I assume here she means a white boy, which is again all the more telling of the norm. 
